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freed from his sin. On this point the evidence of Gratian is clear. The
Decretum was compiled towards the close of the first half of the twelfth
century. The first chapter of the distinction De Poenitentia contains a
large number of citations, illustrating on the one hand the view that
confession is merely a manifestation of repentance, not a means of
obtaining pardon, and on the other hand the directly contrary opinion
that confession and satisfaction are the avenue to pardon, and that pardon
for sin cannot be obtained without them. In his comments, Gratian treats
the matter with perfect impartiality. It is an open question, the solution
of which he leaves to the judgment of the reader. Both sides are supported
by wise and religious men; and a final quotation, which Gratian and other
canonists referred to the Penitential of Theodore, by an apparent confusion
with Theodulf of Orleans, is given to shew that, while God forgives sins
which are confessed to Him directly, He also uses the ministration of
priests for this purpose.

The same difference of opinion was discussed at length by Peter
Lombard, with an attempt at reconciliation. Three elements constitute
the sacrament of penance, contrition or compunction of heart, confession
with the mouth, and satisfaction in deed. Contrition by itself, manifested
to God, is met by God's forgiveness. But satisfaction is necessary, and
for this reason confession to a priest has been instituted; the priest sits
as a judge to decide upon the appropriate penalty, and by confession the
penitent learns humility and caution. This, however, is not all. It is
agreed that the priest possesses the power of the keys. There are two
keys, one of which is the key of knowledge and discernment, the other
the key of judgment, or of binding and loosing. It is clear that the priest
can bind the penitent by imposing satisfaction upon him; but, if God
can forgive sin without the aid of the priest, in what does the sacerdotal
power of loosing consist? The answer is, that this power lies in the re-
mission of the penalty and the restoration of the penitent to the benefit
of the sacraments of the Church. When Christ cleansed the lepers, He
told them to shew themselves to the priest; when He restored Lazarus to
life, He gave him to the disciples to be loosed from his grave-clothes. The
parallel is obvious: the function of the priests of the old law, who certified
the bodily cleansing of the lepers, is analogous to that of the priests of
the new, who judge of the spiritual cleansing of the sinner. The man justi-
fied from sin by contrition of heart must still look to human ministry for
complete freedom from the bonds in which he has been held. Thus tib*
exercise of the sacrament of Penance by the Chutch through confession
and absolution is rationalised, and its necessity to the penitent fe inferred.

Numerous questions, of course, arose in this connexion. Thefle was, for
example, the question of the validity of confession to laymen, which
appeared to be sanctioned by the general precept of confessioa in the
epistle of St James. This might cover merely venial SUM; but for gmver
offences the ministry of the priest was necessary, save in extreme cases
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